
FAITH  PRESBYTERIAN  CHURCH                                  March 24, 2019 
  
THIRD  SUNDAY  IN  LENT 
 
RECOLLECTING OURSELVES FOR WORSHIP 
 Music (please use this time for quiet and reflection) 
 Gong [followed by silence] 
 Call to Worship 
 Hymn – 261 [God of Compassion, in Mercy Befriend Us] 

Opening Prayer 
 
OUR  HUMANNESS  AND  GOD’S  GRACE 

Call to Confession 
Unison Prayer of Confession 

 
 Gracious God, some days I get up and do not have the energy 
to focus on or engage with anything.  I do not like this experience 
of lethargy.  When I am this way, I consider myself to be lazy.  
What I do not notice is that when I do not like the way I am, or 
when I consider myself to be lazy, that I am moralizing on myself; 
I am judging the way I am rather than thinking about how I am.  I 
am not considering that I may be tired, or preoccupied, or 
conflicted, or in some way pre-empted, and in need of some time 
to disengage from my customary way of being engaged by my life.  
If I do reflect on any of these considerations, I find that they are 
dismissed as instances of self-pity and not as legitimate concerns.  
I am driven to always be energetic and enthusiastic even if being 
that way is neither feasible nor congruent. 
 
 Personal Prayer of Confession in Silence 
 Assurance of Pardon 
 
LISTENING  FOR  THE  WORD  OF  GOD 
 Story for the Children 
 Scripture – Luke 13:1-9 
 Prompting 
 Silence and Reflection 

RESPONDING  TO  THE  WORD  OF  GOD 
 Hymn – 392 [Take Thou Our Minds, Dear Lord] 
 Announcements 
 Minute for Mission 
 Our Gifts and Offerings 
 
   Praise God from whom all blessings flow; 
   Praise Christ all creatures here below; 
   Praise Holy Spirit, Comforter; 
   One God, Triune, whom we adore.  Amen. 
  
 The Prayers of the People and Lord’s Prayer 
   Our Father in heaven, 
    hallowed be your name, 
    your kingdom come, 
    your will be done, 
     on earth as it is in heaven. 
   Give us today our daily bread. 
   Forgive us our sins 
    as we forgive those who sin against us. 
   Save us in the time of trial 
    and deliver us from evil. 
   For the kingdom, the power, and the glory are yours 
    now and forever.  Amen. 
 
GOING  OUT – to serve, to journey, to live the word 
 Hymn – 269 [O God of Bethel, by Whose Hand] 
 Charge and Benediction 
  



CALENDAR  OF  EVENTS 
TODAY   10:00  Worship and Church School 
     11:00  Coffee and Fellowship 
     11:20  Conversation 
MONDAY    1:30  Presbyterian Women, at Olwen’s 
 

Lectionary Readings from Cycle C for March 31, 2019 
Joshua 5:9-12; Psalm 32; 

2 Corinthians 5:16-20; Luke 15:1-3, 11b-32 
F.Y.I. 
 The Presbyterian Women meet tomorrow, Monday, March 
25th, at Olwen’s home, at 1:30PM.  The lesson is #6.  Pam  Novelly 
is the leader. The hostess is Joan. 
 Next Sunday we will celebrate the Lord’s Supper and will 
receive a Deacons Offering. 
 There is an article on the table in the coffee room titled: 
Atonement Theories and Reading the Passion Narratives.  It is 
offered to give us information about Maundy Thursday/Good 
Friday. 
 
 
 
 
 
 
 
 
 
 
 
Faith Presbyterian Church, 190 Arlen Dr., Rohnert Park CA 94928 
Church Office: 707-795-6620 
Our web site is <www.faithpresbyterianrp.org> 
Elders:  Marolyn Bode, Mary Jane Beccaria, Karen Kessel. 
Deacons: Richard Egan, Esha Egan, Wanjiru Muthamia. 
Clerk of Session: Karen Kessel: [H] 707-664-8450. 
Pastor: Jim Robie: [C] 707-291-8489; jimrobie2@gmail.com 

Third Sunday in Lent (Luke 13:1-9) 
 The readings for the season of Lent have to do with Jesus moving 
towards Jerusalem. Jerusalem was the heart or center of the Jewish 
nation, and if we use it as an internal metaphor for our own heart or 
center, the symbolism is that God is moving toward our center, bringing 
something that first entered our awareness during the time of Advent, 
namely feelings or thoughts which we learned should not be in our 
awareness let alone in our center. 
 As an illustration, let’s say that in the time of life that is Advent the 
feeling that enters our awareness is that of fear: we find we have a sense 
of fear that can be anywhere from vague to intense. In the time of life that 
is Christmas we realize that we are acceptable to God as someone who 
has this fear, and then we live with both the fear and that acceptance for 
a while and go about our ordinary life. In the time of life that is Lent, the 
criticisms in us regarding feeling afraid will begin to surface in our 
awareness as feeling afraid works its way into the center of our life. 
 My experience of this movement to my center is that I am ill-at-ease 
or bothered or troubled since there is a conflict going on in me and I am 
experiencing that conflict without necessarily knowing its content. I have 
the fear, and also am ill-at-ease over having that fear. Why I am ill-at-ease 
will clarify over time as the fear is moved closer to my center and the 
criticisms of it become more apparent. This conflict is occurring in me but 
is not something I am doing; it is more something I am experiencing. Our 
task in Lent, the discipline which we take on in Lent, is that of attending 
to this conflict and watching to see what unfolds through it. Lent is a 
season, which means the conflict unfolds over a period of time, 
chronological time. 
 During the time of Lent we have an opportunity to notice how deeply 
imbedded in us is the moralistic nature of our mental processes. Not only 
will the fear be evaluated as to its being good or bad, but the same 
evaluation will be applied to the criticisms in us regarding the fear. We 
may think of them as petty or immature, etc. The issue is to notice when 
we are being moralistic, and then to see if we can also be thoughtful about 
both the fear and the criticisms of it. We are seeking to learn about both 
by living with both for a period of time. 
 Learning about both the fear and the criticism of it, appreciating both, 
would be “bearing fruit.” Appreciating both is something that makes up 
the content of both the seasons of Lent and Easter. Through the work of 
both of those seasons, what began as something in our awareness 
becomes something we live from and use in our daily lives. 

[Jim Robie, 3-22-19] 
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Third Sunday in Lent – Luke 13:1-9 
 God works constantly to bring us the experience of the fullest 
life that is feasible for us, expanding our awareness of the life we 
live consciously by including in our awareness the life that operates 
in us unconsciously. As part of this expansion, we find that we are 
the recipients of thoughts, feelings and images which inform us 
about what goes on in our interior life, all part of God’s effort to 
acquaint us with what is true of us so it can be incorporated into 
our self-understanding. Lent is a time in life when what has been 
introduced to our awareness gets evaluated; it is a time when the 
reasons surface as to why what has entered awareness should be 
excluded, and it is a time we have the opportunity to learn about 
them. Also, Lent is a time when the tendency to moralize is 
excessively present. The first part of this text [verses 1-5] is an 
illustration how a “moralistic mind” works. Since the moralistic 
mind is the common mind in which we all live and from which we 
all operate, we will begin by spending a little time thinking about 
it. 

Moralizing refers to our mind being preoccupied with dualities 
like “good and bad,” “right and wrong,” “correct and incorrect,” 
“proper and improper.” We are moralizing when our mind works 
from these dualities, when it interprets the world by using them, 
so that whatever happens in life ends up being understood and/or 
explained by using one or more of these contrasts. For example: 
When something happens internally or externally, the first reaction 
the moralistic mind has is to determine whether is it good/bad, 
right/wrong, correct/incorrect or proper/improper. The moralistic 
mind also has a focus on “causality,” particularly from the point of 
view of “fault” and “blame.” When bad things happen to us/others 
it is because we/they have done bad things, and when good things 
happen to us/others it is because we/they have done good things. 
This does not actually make any sense, although it will and does 
make sense to the moralistic mind. When something is 
intentionally done to someone, or happens to them accidentally, 
as in the text, the moralistic mind wonders what those people did 
to deserve whatever happened. When we focus on whose fault 
something is, or who is to blame for something, we are moralizing: 

no light is shed on what is happening or the experience of what is 
happening. 

All of us engage in mental activities which we describe as 
“thinking,” but which in reality are “moralizing:” our minds are busy 
judging and evaluating—we decry, disparage and depreciate what 
we think is bad, wrong and incorrect as if we are being factual when 
we are actually being judgmental; we commend, praise and extol 
what we think is good, right and correct as if we are being truthful 
when we are actually evaluating. To the moralistic mind, finding 
fault and blaming appear to explain something, which they don’t. If 
our minds work in this way, we will “perish” [the Greek word means 
“to destroy fully”]. Moralizing is a very narrow focus for living. If we 
are always wondering whether what we are or do is good or bad, 
right or wrong, etc., it will destroy us in the sense of keep us from 
participating in most of what life has to offer. If we do the same with 
others, our doing so will destroy them as people in our eyes and will 
harm them. Worrying about whether or not we will be punished for 
how we live is an example of moralizing; concentrating on always 
doing what we were taught was right and good is an example of 
moralizing; focusing on correcting what we were taught is wrong or 
bad is an example of moralizing. In all of these the focus of our life 
becomes narrow, too narrow to yield much life, and doing them 
repeatedly will cost us: we will be breathing but there will be no life 
[vitality] in us. That is…unless we repent! 

Here we need to be careful, because the word “repent” is 
difficult to consider without falling into being moralistic. The Greek 
word translated into English as “repent” is “metanoia” [meta 
(accompaniment) + noieo (to exercise the mind (observe), i.e. 
comprehend]. “Metanoia” means “to think differently/afterwards, 
i.e. reconsider.” If, in addition to being moralistic, we exercise our 
minds differently, that is, if we also work to think, to understand, to 
comprehend, and to appreciate, then we will not perish. We will 
have “eternal life” [John 3:16]; the Greek means “perpetual 
vitality.” The difficulty with this suggestion, especially in our culture 
where we juxtapose thinking and feeling, is that what is suggested 
here can sound too rational. In English, the word “think” comes 
from a root which means both “to think” and “to feel.” The 



intelligence of this is easily discovered when we realize it is not 
possible to think without feelings. To think means to use the 
powers of the mind, as in conceiving ideas, drawing inferences, 
considering and sorting between alternatives. Our feelings help us 
do this by giving “weight” to what we are considering. We “think” 
things through by “feeling” our way into them. “Repentance” can 
be thought of as the “thinking” which is beyond “moralizing.” To 
“repent” is to feel our way into something as a way to comprehend 
it, or better to “grok” it [to understand profoundly through 
intuition or empathy]. 
 When we approach life in this way we are “bearing fruit.” The 
word translated as “fruit” means fruit [literally or figuratively], and 
comes from the root “to seize, to take for oneself [actively take, 
rather than passively receive in the sense of having something 
offered], i.e., prefer.” The idea here is—since our human mind 
instinctively and automatically moralizes and therefore moralizing 
is not something we can actually stop, if we prefer thinking over 
moralizing, if we seize hold of any opportunity to approach our life 
by trying to understand, comprehend and appreciate our life, we 
will have more life [vitality]. Our having more life in this way is 
something about which God has no neutrality. 
 This can be elaborated if we internalize the parable about the 
fig tree, and also look at its Greek words. Let’s say we are the tree 
that does not bear fruit. That is, for some reason we cannot 
approach life as something to be explored, understood and 
appreciated, but only as something to be evaluated. If God is the 
gardener, the text says God digs around in our soil and puts manure 
on us. The word “soil” means “soil, by extension a region, including 
its inhabitants.” God digs around in the soil in which we grew, grow 
and live, i.e. in our roots, and especially in our past as it influences 
us in the present through the people we internalized. By doing this 
digging God exposes memories and experiences from our past and 
brings them to our awareness. God also “manures” them. The word 
means “manure;” its origin seems to be this interesting word: “to 
chop by repeated blows, specifically to beat the breast in grief.” 
God repeatedly hacks away at [the word “hack” means “to cut or 
chop so as to break up the surface of] what we have internalized 

until we can see below the surface, until what is there comes into 
the light of day so we can begin to understand how it impacts us. 
We are then able to understand and grieve or lament the way we 
are inhibited from bearing fruit in the present.  
 If we see God as the owner of the vineyard, it seems that God 
wants and needs us to bear fruit. When we are unable to do so, God 
says that the tree of our life is to be “cut down.” “Cut down” is the 
Greek word meaning “to exscind,” a word which means “to cut out, 
or excise” [excise means “to remove by or as if by cutting”], 
figuratively “to frustrate, hinder”. The root of “cut down” is a 
preposition meaning “origin, the place from which something 
proceeds” plus the primary verb “to chop by repeated blows, 
specifically to beat the breast in grief [the same as manure].” The 
idea in “cut down” is to “hack away at” so as to bring out from the 
place where they originate those things that cause us to not bear 
fruit, until they can be seen and understood and grieved. If “cutting 
it down” proves to be ineffective, the effort is to be intensified: we 
are to be frustrated or hindered as a way to make this material more 
available. In other words, if we cannot approach our life as 
something to be understood and appreciated, God intends to keep 
hacking away at what gets in the way. The English translation gives 
the impression that we have a limited time to make this shift. The 
Greek gives the sense that God will keep working at it until it is 
accomplished. God does not intend to allow us to “perish,” i.e. to 
be without vitality, which is where we will come out if we only 
approach our life moralistically. All of this effort on the part of God 
is in pursuit of our bearing fruit by living in this appreciative and 
understanding way. 

[Jim Robie, 3-22-19, 3rd in Lent, Cycle C, Luke 13.1-9] 


